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The Intimate City: Violence, gender, and ordinary life in Delhi slums Ayona Datta a.datta@leeds.ac.uk Abstract: In this paper I argue for an expansion of the horizons of urban geography through a notion of the intimate city. I focus on the slum as a space where a violence of an exclusionary city is woven into its intimate material and social conditions, but where this violence is also domesticated and rendered as part of the everyday. I illustrate through three stories of intimate lives of slum women that everyday life in the slum requires the production of a) an urban subject who shows agency not by resisting but by living with terrain in order to limit this violence and c) a urban citizenship . This paper calls for a recasting of the public/private divides in urban geography in order to understand how violence circulates through and contravenes the boundaries of public/private, city/slum, tradition/modernity.
Rape on the urban agenda
In the past couple of years several violent incidents of rape in India have brought the sharply under the urban agenda. One which made international headlines was the brutal rape and murder of a young female student in a Delhi bus in December 2012. In its aftermath, as men and women came out on the streets of Delhi demanding effective policing, an accountable government and safer cities, the media but were abducted, raped, and then hung to die from a tree. This incident ironically unleashed a deluge of proposals from scholars, architects and urban planners alike to underline the gendered nature of risks that women in poverty undertake everyday in order to fulfill essential bodily functions. They rightly suggested that basic sanitation is much more than just an infrastructure issue; it is also a social issue, an issue of public fear and safety for women in marginalised communities who try to lead ordinary urban lives (McFarlane 2014) .
Following this, Sulabh International (a sanitation themed NGO) announced that they were going to provide toilets to all homes in Badaun (PTI 2014) .
The connections between sexual violence and material lack (of shelter, water and sanitation) associated with slum-like living conditions misguidedly suggest that rape can actually be eliminated via the provision of cities. It glosses over the misogynist networks of social power that led to these incidents intersections of class and caste in the geographic contexts of the Delhi rape case and Badaun hangings and the pervasive misogyny in the laws, policies and institutions of the state. This determinism has served to manipulate the geographies of sexual violence in the city to obscure the wider forces of social and spatial exclusion directed towards slums and other marginal spaces to suggest that rape occurs only in the public realm. It also presents slums as the site of misogyny, and therefore distances the causes and consequences of rape away from the wider debates on gender, class, caste and other social inequalities within the city and beyond.
In this paper, I start from the premise that material interventions to prevent sexual violence though important do not in themselves question the inherent gender ideologies which normalize or obscure rape within the private domain. They do not address the entrenched structures of gendered power and ideologies within state, law and society. I suggest however that it is important to examine how and why this materialist logic is simultaneously mobilized among those living in slums. This is a potentially contentious argument which on the one hand feeds into wider anxieties around slums in the city, and on the other hand absolves gender and sexualized violence in slums as a function of design. I argue that it is important to understand how a material lack of the components that make a middle-class home are seen as the precursors to gender violence, and how fulfilling this I argue therefore for a deeper understanding of how intimate violence is internalized as material lack of a normative home by those living with everyday violence, and therefore seek an expansion of the horizons of urban geography to the intimate spaces of the home.
There is another controversial argument here on the one hand an understanding of intimate violence in the home as connected to sexual violence in the city can be seen as 4 echoing calls by colonial and postcolonial urban planners for slum removal. On the other hand, denying the recognition that the intimate is connected to the urban, means refusing to recognize the decisions that marginalized urban citizens have to make around the control " potential bridge between the material and the social, city and the slum, between violence and desire, between public and private, between morality and its policing, I argue that for those living in slums, exposing the marginality of their material contexts where intimate relationships are sustained, (at the risk of perpetuating wider symbolic violence directed at them) may be the only way to give voice to the violence present in their everyday lives. In doing so, intimate relationships across home and outside, public and private become central to the regulation and shaping of citizenship and belonging of marginalized urban citizens.
Arguing for a more nuanced understanding of the role of intimate power relationships in shaping urban violence, I therefore illustrate how claims for a right to intimate spaces amongst those living in slums should be seen as a claim for a right to the city. I see the intimate as an aspect of urban life that has largely been kept outside of urban geography the non-economic transactions of emotions, affect and feeling. I recognise violence not just as death, pain, grief or trauma that disrupts everyday life; nor simply as a violence of law B created and enforced by the state, but crucially also as a condition that is internalised among its subjects in order to allow everyday life to exist at all in the slum. I conceptualize the intimate city then as a site of exchange between a violence of urban exclusion and a violence of everyday life. To use a conceptual frame of the intimate city means scrutinising the exchanges between proximity and 5 emotion, between the oscillation of violence between ordinary and extraordinary, spectacular and mundane, public and private. This raises the significance of the city (or what we understand as urban) as a critical site of moral, symbolic, structural and intimate violence that are linked through its very fabric of social relationships of power, order and control to the intimate sphere of home, family and community. On expanding the horizon of urban violence thus, I examine what it means to be urban citizens living through intimate violence within marginal spaces of the city.
Urban violence as extraordinary?
In the global south, there is a tendency to articulate urban violence as an aspect of (under)development or conflict (Moser and McIlwaine 2005) . As Winton (2003, 166) argues, related to the complex social, economic, political and institutional processes that help to make violence a prevalent means of resolving conflict and gaining power T complicity of the state in instigating political conflict results in informal justice, vigilante terrorism and full-fledged urban warfare. In India in particular, the signature of urban violence has been communal riots (Chatterji and Mehta 2007, Blom Hansen 2001 ).
There are a few moments/events that have been captured repeatedly the violence continuities from colonial to post-colonial governmentalities through discourses of modernity and development (Datta 2012 , Ghertner 2008 , Tarlo 2003 , Dupont 2008 . Public and private life cannot of course be conceived as distinct social and spatial arenas; rather they are continually produced through the intersections between home and outside, self and other, law and society. In India, the modernist separation of public and provate has its roots in the divisions between ghar and bahir (home and outside world) that Chatterjee, 1989) . Chatterjee suggests that during this time, the home was taken as the gendered domain of the inner spiritual self, which was pure and authentic, while the outside world was seen as a masculine realm of fear and danger for women. In this context Chakrabarty observes that for women (Chakrabarty, 1992, p. 335 ). Chakrabarty argues that while the discourse on modern domesticity had inserted middle-class lives in the 19 th century, these I extended family; and by investing the Indian woman with a sacred authority over home and domesticity.
In India, this is particularly relevant in identity within the home is supplanted with religious identity in so far as marriage, inheritance, divorce, child custody and so on are regulated by Hindu civil code or Islamic Sharia Law (Galanter 1988) . In interpreting personal law on the other hand, judiciary has subsequently ruled that fundamental rights (such as right to life or right to equality) have no place within the private sphere (Williams, 2006 ). Yet, it also reflects particular notions of For these reasons, the intimate is an active site of struggles for those living in slums.
Since violence in all its forms strikes at the heart of intimate relations of power, struggles for intimacy and privacy are central to the articulation of urban citizenship. The struggle to maintain intimacy in the various spaces of the home, neighbourhood, slum and the wider city can be framed as the struggle to maintain a right to intimacy in an exclusionary city. In 14 this context violence is constructed not as an interruption to intimacy, rather as a route through which intimate relationships are upheld, sustained and rendered ordinary. Like Das, I see gendered agency not as direct resistance, rather as the attempt to lead an ordinary life within a framework of violen (Das 2004) . In other words, right to intimacy becomes the critical arena for struggle for the right to the city.
Vocabularies of violence
The Ameena was a young Muslim girl living in the slum with her parents and three sisters. Since she was young, she had been sexual abused by her father each time he was H m her after each incident and she used to let it go. Then her parents began to have domestic arguments and " then returned to her parental home where her father continued to abuse her. When she sought her mother out for help, she said that Ameena must incidents. In the meantime, Ameena trained as a beautician and was doing relatively well. She had a number of clients and her rising business enabled her to rent a small room to attend to her clients.
She became the only one in her family with a regular income. Things came to a head however when she decided not to take the abuse anymore and approached a feminist NGO active in the Camp. They advised her to file a case against her father and sent her to live with one of their case workers in the same Camp. Ameena did not like living there since she felt forced to work and take care of this caseworkers family even when she was unwell. She then asked Sujata if she could live with her and they moved into a rented room, close to her home. This brought matters to a head when the parents found out, who then approached the customary leaders of the Camp accusing Sujata of abducting their daughter (Ameena was over 18 and therefore an adult) and converting her to Sikhism, even though they had found a suitable match for her. They also contacted her clients who then refused to do business with Ameena which made her close her shop and rely on Sujata to support her financially.
Sujata on the other hand appeared to be an independent woman. She was separated from her husband and lived with her two young children.
No one knew what exactly her means of income was, however there were various versions. Some claimed that she was a police informer, some that she was a prostitute. Sujata claimed that she worked with civil defense but was unemployed now. family; yet considered dangerous when placed on another unrelated woman. (reproductive system) she was producing bodily sovereignty (that is knowledge and power among young women. This was evident in one story about a girl who did not agree with her and decided to go out to watch a movie with her boyfriend.
Meenu warned her in advance of a sequence of events to watch out for. As she had warned, the man first took the young woman to a house in another slum in the city where he made her watch an x-rated film with his friends, after which they attempted to rape her.
The young woman recognizing the signs which Meenu had warned her earlier managed to escape unhurt and returned to Meenu to ask for her forgiveness for not trusting her advice.
This and several similar stories made Meenu Kumari conclude intimate violence in the slum was largely due to a lack of access of its resident to the wider public realm. Meenu intimate violence in two ways first as a consequence of the social and physical exclusion of slum dwellers from the public life of the city and second on account of their withdrawal within the spaces of the slum.
Thus Meenu was making an argument around the physical and social exclusion of slum dwellers from the urban public sphere as an exclusion from the spaces of privacy. For
Meenu, the one-room home was key to the regulation of intimacy in the slum. As a space shared by the family, it was unable to shield young children from the intimacies between
their parents or what their parents watched on television. Children were introduced not only to adult intimacies by observing their parents, but also when parents sought adult entertainment through the cable channels in the home, children were exposed to these images. This introvertedness within the domestic and the intense proximity and exposure therefore to adult intimacies was noted by Meenu as the cause of intimate violence over in the slum. While the city turned its back to the slum dwellers, Meenu
Kumari argued that slums dwellers internalized the wider symbolic and structural violence withi Meenu Kumari similarly advocated and counselled women to exercise control over their bodies by regulating and controlling their were seen not only to increase the number of children, but children who were witness to sexual acts between parents were in danger of enacting these with others. Uncontrolled sexualities then were mapped along a continuum from the home to the city, where children turned to family members to fulfill their sexual curiosities, and women turned towards neighbors and the city to satisfy their sexual desires beyond the marital relationship. At the same time the city itself was insecure and unsafe for women, who in seeking out these liaisons also put their bodies in danger. Meenu Kumari took it upon herself to follow her young female students in their liaisons with other men in the city, " had intervened in the activities of a gang working to provide escorts to influential men in the city, by recruiting young women from the slum. She followed the auto driver who transported these women and managed to get a list from him. She met with the parents of these women on the list advising them According to Meenu Ameena.
Meenu immediately went to meet Ameena father, who refused to believe her story and abused her. Meenu then reminded Ameena father that earnings as a beautician were not enough to buy a refrigerator, washing machine and food processor, good clothes for all of them, meat for their meals and so on. Meenu asked the father then to follow Ameena one day and see for himself. According to her, he discovered that Meenu was right and then beat up Ameena, after which Ameena complained to the police that her father had raped her. Meenu claimed that her statement was key to the police in establishing the truth , based on which they refused to believe Ameena. Ameena then began to live with Sujata who Meenu claimed was a mediator between the young women in the slum and the city escort service.
The conflicting versions of Ameena intimacy itself is an ambiguous terrain of power continually regulated and weighed against slippery norms of morality, respect and honor across the public and private realms. It shows that a focus on intimate relations of power reveal particular politics of morality and bodily regulation, not yet fully understood or acknowledged in feminist or urban studies literature. Meenu reflects this politics at its pinnacle where she argues that is the key mediator of morality and social control in the city. In doing so, Meenu overturns the argument of slums as the underbelly of violence in Delhi, rather provides a much more nuanced articulation of intimate knowledge and power regulate and control intimate violence from the home to the city. This was seen as an inherently gendered power intimate relationships were regulated or restrained by women. In doing so, it produced the intimat regulated through critical consciousness K 1999) of bodily intimacies, thus locating intimate violence squarely and its control squarely as the responsibility of women.
Shraddha: A right to intimate spaces
Shraddha was also a slum resident who was trained by Seva Bharati (the service wing of a Hindu Nationalist party) as a social worker. She first came to Seva Bharati to learn sewing, but she showed to her supervisors very quickly that she had potential for becoming more . Since she was educated till high school level, Seva Bharati asked then to 26 teach young children from the slums at her home. Although her in-laws and husband were not supportive of this, over time however they understood and Shraddha herself gained confidence. She began house-to-house surveys spreading the message of Seva Bharati, recruiting young women and children into their various service programmes and then training them in different vocational skills.
A unemployed and alcoholic and she was not allowed to work. They survived on their motherin-law " , was mentally handicapped. Before having her second child, a son she went through a number of terminations since she felt she could not cope with two very young children.
After the birth of her son, she decided to undergo sterilization surgery without the knowledge of her in-laws who she knew would have resisted this decision. When they found out, her husband beat her up and they threw her out of the house. She went back to her natal home to recover and then returned to live with her in-laws. By then people in her neighbourhood were beginning to understand her reasons and she began to get more support from her husband as well. They moved out of the extended family home after 25 years of marriage. Shraddha says her husband is now a changed person, who supports her and understands her. He has also begun to work as a painter and is beginning to support his family. however, Shraddha articulates a claim, an entitlement to particular material conditions in the slum, which is legitimized through personal experience. This claim while internalizing the pathology of a one room slum home and its overcrowding as a moral discourse, was also a speech act, a rhetorical device. In absorbing and internalizing the causes of intimate violence within the everyday material conditions of a slum home, Shraddha was articulating a connection between the material conditions of the private realm and the violence of urban development and Indian modernity that has been exclusionary for the urban poor.
Significantly, though her argument is grounded in material determinism, the basis of her argument for the right to material conditions of family intimacy and privacy can be recast as an argument for the right to the city.
This right to the city is a gendered right to equitable intimate family relationships that can be sustained through the appropriate material conditions in the home. Although " ts the P and Rosner 2013) by breaking out from the confines of home to state spaces of modernity and development, making an important contribution in how urban 31 violence itself is constructed and lived. However this is vocabulary is also essentially a desire -, seen in its connections between modernity and middle-class materiality in her narrative. In doing so Shraddha too internalizes the discourses of middle-class notions of public and private, situating women squarely within
Rethinking intimacy in urban geography
In discussing the violence of African urban deaths, Pieterse (2009) At another level, the three stories illustrate as a ' 1987, 74) and women as urban subjects that can regulate and control intimate violence over their bodies in the home to the city. This dichotomous relationship of the individual subject to the morality and precarity of family life drives the logics embedded in the materiality of intimate relationships in the home and beyond. This is not only through an intimate governmentality of the state that produces an exclusionary urban public sphere for women, but also an embodied sovereignty that is constructed as the responsibility of women. The three stories illustrate three aspects of intimate violence its unsayability in transgressive intimacies that question moral ideologies, embodied sovereignties as the responsibility of women, and the material lack of space that marginalizes the right to moral intimacies. These stories show that it was not just intimate violence upon the gendered body, but also a loss this violence, which constitute a sense of everyday violation among slum dwellers. While material conditions are continually cited in these arguments to make wider claims to a right to the city, the forms of power flowing from claims to knowledge concerning family life, child rearing, sexual pleasure, health and hygiene, (Rose 1987, 74) , which constantly move to displace violence from the private realm to the city.
This also means that as critical urban scholars we need to move away from an articulation of slums as homogeneous entities united in resisting the exclusionary city and state sovereignty through alternative conditions of living. While building the slum and living with the violence of exclusion from the city requires collective agency, this should not be conflated with the very material conditions of their everyday lives, which they seek to overcome on a daily basis. Arguments for a right to privacy among slum residents should not be confused with arguments of and in exclusionary urban planning practices. Violence in the sense of what constitutes pain, grief, hurt and anxiety is constructed very differently from urban planning discourses in 33 these stories. What it means to witness violence at close quarters makes the divides between home and outside, public and private, slum and city significant and compelling.
The separation between public and private forms of intimate violence in the city underlines urban geography to connect the experience of exclusion from the urban public realm to the intimate relations of power within the home, family, neighbourhood and community. I have argued that relations of intimacy raise important questions around power and authority across the public and private realms and therefore should be mapped along a continuum from the home to the city. The domestic environment is an important site of production of the public citizen and along with that an experience of urban
citizenship. Yet the intimate transactions of emotion, hope, desire and affect that are so prevalent in feminist analysis has been largely kept hidden through political economic accounts of the city. The stories presented in this paper however highlight the construction P a particular typology of domestic life in the slums that stands for a particular typology of urban violence, and in doing so extends the horizon of intimate violence from the home to the public realm and back again. They construct slums as shaping and shaped by intimate violence across both the public and private realm, manifested through the changing uncertainties, anxieties and desires of marginalised urban subjects as they inhabit these spaces.
The recognition of a right to intimacy creates progressive opportunities for feminist political action around a right to the city. It means recognising how protests around the Delhi rape can become a project of across the private and public domains. It means understanding how an urban subjectivity is assembled through the regulatory power of the state, community, family and the gendered body. It means understanding how gendered agency emerges by absorbing the violence of intimate power relationships. It means that agency around intimate violence can be found not only in public protests claiming a right to the city, but in the lifelong gendered work in keeping and maintaining a family despite the everyday presence of violence. By producing and recognising new subjectivities around unsayable intimacies and intimate sovereignties the lens of the intimate city can expose how one attends to violence not by protests in the urban public realm, rather by demanding right to intimacy with a violent partner in the home. Expanding the horizons of urban and feminist geography to capture how those who experience violence make peace with it will show us how agency emerges not from the center of urban social and political action but from its margins.
